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- Indeed, evén if they do recognize it,

¢ they will often pass!onateiy, perhaps
. cvenviolently, r&clst it Paradiginshifes, -
- " as we have come to- ‘call'thern, seldom .
. happen without a good deal.of stress:
"and suffering;-and- human beings are -
. sototiously bad at. dealing with deep -
_ structural change, particularly whed
"’ that.change involves their decpest ieli-

. ‘glous ‘and oatological commiunents.
‘Any radical challenge, i in other words,

Is just that: radical, “to the root:” And__

s who, wants to be uprooted>

T certamly pussess ho developcd pre--- -
‘ Logmtwe abilitiés, but as g'deeply inter- -
- ested albeit -somewhat- distant -and. -,

" tandom reader of transpersonal_ litera”

. ture, T cannot help buf think that Jorge

' Ferter's recesit book, Revisioning Trans-
‘personal Theory: A Participatory- stzorz

‘of Humari Spirituality (SUNY; 2002) is
.+ agood candidate for signaling—if not |
T _jiactua!ly hel'ping effect—just such a radi-
< cal “ram” f transpersoml theory, that:"_' '
" ‘broad range of contemporary writing - -
" that seeks to synthesize thodern .
s sycho!ogy and tradmonal mystxca!' o

'_'_'ccasmnzﬂy a b00k appca:s :
g that signals an important
¥ urn in the road of a-pae-+
B “ticular  method. - More“_"
o often than bot, such & turn s fot imme- -
~. diately recognized by those on the road. .

o tlxteréture thiroughi an afﬁrmatton of thie
- theoretical importance of those human -
. experiences that. lie beyond the rea[m of

the conscious ego or person.

- { ‘write 'Hére under the' sign of -
L Hcrmes, that mercurial {occasionally
+" phallic) f1gure of Greek and Roman®
" mythology, © Western . herméticism,
‘alchemy, and- csotenasm who does not
~appear in Ferrer’ s writitig as such but
- who iscenteal to my own thought asthe. -
argely . unacknowiedged patron: of-- :
'hermeneuucs, that “Hérmes process”-
" or practice that mys tically fuses hori-.
“ons of the past dnd presentin ‘order to -
- envision néw futures of religious mean-". "
“ing and ‘homan . flourishing. Con-
,sr:ucted anew.within the contemporary
‘practice ‘of hermeneutics, Hermes can

teach us that,. altbough we" c:ertamly

cannot live according to our rehg}ous :
© -pasts {as premodern totalizing systers, -
" they are all far too intolerant and vio-
"lent for that), neithe? can we live with:
" out- them: .only intelligent, radically. .
“eritical, and deeply committed fusions’ -
of bur pasts and presents can- offer us.”

any real and lasting hope. -

"+ Jorge Ferrer takes us a very 1cng way
dowi this hermeneutical road ‘without
exactly calling it that. In'what follows I

want to show how he does this, why I

think his thought is se impartant, and
whiere I think we ¢an ficther extend,
deepen -and radicalize it.-

Tbe Decons:i rmci:zon

'];?errerh book is s1mp1y structared

around ‘the two movements of

']eﬁ‘re v Kﬂpal 3 rbe Lyfzetre S Aw‘ry Asmcm:e Professar of Religious Studies at Rice -

University. His most recent ook is Roads of Excess, Palaces.of Wmdom Eroticism and
Rcﬂexmty in the Study of Mysnclsm (becago 2001) ’ :

* deconstruction and reconstruction, R .

‘because he believes that any adequate’ -~ ™"

-futute spmtuahtles (and the pluralis -

. _‘-s1gmﬁcant) can adise only after alf pre- - .

-. vious forms of spirituality have passed . |

- through the apophatic fires of modern -0

- and postmadern thought. Perrer'is -

-+ neither exactly a modern nor, much’ -

" less;a postmodern i his thinking, but "

“he is clear that both forms of- con- A

sciousness siust be met and ‘slgljuggled_ - ‘

“with "on their.own tegms before any -

 real franspersonal’ progréss can- be .0

made:. Ferrer’s book is based on a'" -

- teiple critique of contemporaty spiritu-- - .

alities that revolves around three cen:. -

- tral pillars of modern transperson:ﬂ §

_theoty: experientialism; emplncxsm- '

- and perenmialism... . . -
Experientialism refers to that ten-

dency in-modern religious thoughtto

locate meaning and authority in the -

subjective expet fences of individuals,

 conviction perhaps most commonly_

heard today in- the phrase “I am spiri-

“tual but not religious.” Ferrer,as we'
will soon seg, thinks that, ontclogically -

. speaking, we are far more intimately .-~
“and creatively involved with both tra-*  *

* dition and the outs;de‘ world than -

this modezn individualism assumes. -
- -Empiricism is that related move -

designed to establish subjective reli-

gious experience as soméehow scien- -
" tific, that s, as replicable, verifiable,
and falsifiable. Hence, we often hear:
about the “science of yoga” or the .
“innumerable psychological apd physi-
- ‘plogical studies. of meditation that .
‘have scientifically established its many -
remarkable benefits. Much of this, of
course, is quite legitimate in its own’
~ right and often utterly fascinating, but
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) _‘Ferrer workies out. loud about the-__'-
o ‘deeper, underlying logic of the move,
. the logic that relies on empiricist stan-. -
e dards 1o grant 4 huthan experience the,
status of truth or real:ty R ;
: By the mlddle of the twcnt:.cth cc:n-'. o
i _tury, ‘this psychologjzed ‘often sc1entls-.
" tie discourse had dcveioped into a-‘_':}

o wells forme&, ore or less.conscious

_essentsalzsm that saw. as its goai the
" wréeovery.of a pereﬂmalzm or perenmal o
phﬂosophy (pbzlosopbza pereﬂms) the

s posmon that all "true” or “genuine” I -
- these data will be regarded as an

- mysti have aiwa s . (perennially) - - .
yucs- 4 (p . obvious sigh of delusion, wrong‘.,_-

R .amvedat thesﬂme set of metaphyslca}_ g
: “truths. Im:erestmgly, »e erenmahsm us: “tence, or even Of egoic resistance, ~ .
.. vally has been cxpressed i abstract:
v, tnogistic 'or.nondual terms that‘are”
: '._nevertheless dxstmctly indebted to 4 °, K
L e, very smafl number.of religious L
- ‘traditiens, w'lth some form of Su&sm, PR
.+ Advaitz Vedantz, or {mostly Mahayana -
o or ‘Va]rayana) Biddhism thc most o
e CQmmonly cited, -~ - ¢ ‘
" - Ferrer believes that experiential. -
. ism, inner empiticism and perennial-* -
o+ ism are all intimately connccted to-

what he.calls the Castesian ego and ifs
: attendmg subject-object dualisms, that

- . I, 1o the epistemological foundations’- .
"¢ of miodernity itself. They all work out
* of-what Ferret calls the “Myth of the™
" Given” that sees reality as something .~
_objective - “out- there” that. can be.
. accessed by any suitably eqmpped
el ',kuower Experientialism, empiricism,
o _and perennialism, in other words, for
S . whatever else they are, are fundamenm o
gl products of a seified sense of self:
* . thir is Tocked into.a radically and ulti:
T mately false dualistic epistemology. Asrl
“such, they ironically prescribe the '
" the history of religions. Ferrer notes, for .
. " exaniple, that such scholrs as Wilhelm
. Halbfass and Robert Sharf have elo-
' pragess, they fail almost completcly to- .
. take seriously the then irreconcilable.
- différences that exist between the dif-’
~ . ferent’ contemplaﬂvc traditions and
* their stated (and. quite often’ mtoler—'

-metaphysmal cause of modern spiri-
‘tual malaise (that is, a’kind of disen-
‘chanted ‘dualism) for its cure.’ In the

j'ant) ontological goals. .
© T Quaeof my favorxtc paits of the book
isa simple thought experiment Eerrer

PIOPOSES. A hypothet:cal Theravada'
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Buddhist meditator ‘.re‘poffs. éxpcri- :
-ences éither of an indegtrucﬁbﬁe; eter-
“nal Self (the goal of Adyaita Vedanta) -~
or the dynamic presence of 2 goodand”

" loving Géd (the goal of thexsuc con-

‘templauon) _
. Wﬂl thcse expenentlal data" br:‘

‘taken as falsifying of ‘refuting the"

“Buddhist dectrine of fio- -self (anat-

'-.:'man)? WJH the teacher éven con-.-

sider that doctrine’s, potentlal

- fallibility? - Hatdly so. As .any.
"Buddhist practitioner well knows,‘ -

. view, attachment to. permanent exis- .

_And you will pmbably be told by
. yOuE teacher, \mch mote or [ess gen.

. tleness, to go hack 1o your médita-
. tion cushion and.keep’practicing -

“untit yoi overcome.defusion and see -

' matked by no-self and imperma-

"nence 1as the _Theravada canons -

'mamtam

It s, in other words, quite na'fvé tosup- .
E pose:that a particular religious world- .
© viéw can ever be proven wrong by the
- “direct”.
_duced by |
Generaﬂy speakmg, rehglous systems -
" obsérvation and radicalize it furthet. -
“Spiritual experiences, after all; are not " -
. technically replicable eicher, at leastin * -
_'the precise sense that the scient:ﬁc"
method demands, that is, in the.sénse -
"of controllmg all but one tested vafi- - -
-able. How co_uld such 2 thing everbe
. possible with ‘something as delicate -.

spiritual - expenences pro-
that ‘very worldview:

simply will not-allow any competing
experiences, however profound or

- deeply felt, 1o clmllenge the authonty :
“of the tradition, and the experiences
~ that they. produce tend strongly to sup- .
. -port the gystem that broduced them.
) Ferrer also points out—again quite
" corrcctly—-—that experientialism, empiri-
- cism and perennialis all are hopelessly.
. ahistotical moves and as.such operate

out of an impoverished perspective on

quently argued that premodern forms

" of Hinduism and Buddhism generally
knew no such-radical emphasis on
““personal experience” as the ultimate

" arbiter of religious.truth. Quite the con- . -

_ trary, bath broad traditions favored

. scriptural authoriry and tradition over

 peisonal experience, did not hesitate to

attack (often quite violently) competing

“4things as they” really are,” that is,” e

i mterpretanons of scnptural authonues, T
.and did not in factturn to the: dlscourse o
of personal experience as it stands’ now. -

until their colonial éontact. with the .-

“West in themodem pcriod “Persoaal SR
_ ._'-expen&nce, in other words, isa qum Bl

: tessenua]ly Western and médern move; oo
" more reﬂecnve of Western individoal- ,
- dsmyand, ev::ntuaﬂy, democratic forms . SR

- of social practice than anythmg we ﬁnd

in thé Asmn tradmons . T

Fmally, experlemahsm,

another can be rcgarded as the most

‘deceptive of delusions;” It thus seems - © .

cleat that “spiritual claiths can be cos:-

'roborated but got falsified. And the -
" validity .of this- corroboratior is net _
-universal ot absolute (as it is tradition- ..

ally claimed) but contexrual and reld- -
tive.” I ¢an only applaud such an’

and idiosyncratic as-human religious
experience? Every human being, after
all, is the expression of literally billions
of historical, psychologxcal physiolog- -

" ical, celluiar, and genetic events, none
" of which are-exactly the same im any
. two people; indeed, even two identical
“twins (that is, clonés) are irreducibly -
* different by.virtue of their individual

life experiences. How, then, could we -
ever know which of these billions of
ever-changing variables (frorn DNA to.

. religious belief to this morning’s news)

contributed to, much less determined,
the event of a religious experience?

_ mncrl , e
. empiricism, and percnniahsm are 0
- often quite naive about-what consti- * .
- tutes the scientific method and re11-:_"_,_' -
" gious. pracuce ‘After 4 sophisticated ™
- review of the phﬁosophy of science,
- :Férrer points out that “in any contem- | |

- plative community, no smgle 1if.ru'ltual L
experience will count 4s falsifying évi- .. " "0
"dence against the sacred knowledgc of o .
their traditiof ... what in one- ‘tradition:

is.seen as a crucial spiritual insight, in - -




o Clearly, we. ate ot in ﬁhe !umted realmﬂ .

of l:he natuml sc1ences ‘here. .

T]Je Recomz,‘mcxzon

) Follomng ina long fine of hermen-:'_-

eutical’ thinkeis, from - Wilhelm

_ - Dilthey . to Hans-Georg Gadarmer, "
" Fetter digues thaf the assumlatlon of:”
S ‘all huran k;nowledge and experience . -
© _ to the standards of validity of the hard’
..also in a relationship, a community,
 collective identity or a place,” Such o
events can’ and: do-elicit: “personal -
© . experiences™in mdmduals who par- -
ticipate inl them, but such everits can-i: ":
~ not be reduced to human subjectivity -~
. or be understood as {ocalized solely” -
within a2 hutodn bemg Not unlike, a"-;'.' :
" .party (Ferrer’s ownlovely anaiogy} i .

" whicha collectxon of seeming individ- -
uals suddenly find themselves coalesc- .~
“ing into & largcr happy somethmg, E
_; pamcxpatary -events . emerge - ~within
- -relational, intimate; and often celebraﬁ :
. 11tera1£y-

“transpersonal™ (that is, beyond the. -
- petson) and radically mterpretivc :
Being reveals itself in_ and as. the’
‘human, understood hare got as.a dis< -
-embodied ot dissocmtcd spigit ot soud
‘but as a:fully- embodmc_:l Jintegral . -
- human’being-in all his or her emo-
. tional, intellectual, sexual, and social
" dimensions. In itself, B_éing exists as 4 -
& cl'ynamic and indeterminate spiritual -
power” or Mystery that awaits human .
" interaction for it to e expressed
- s and nature.. Accordingly, Ferrer,
" quoting Hendrik Vroom, suggests that
" religions are not verifiable or falsifiable . '
 itive cbnsequénées of this model is its -
ability to-account for and appreciate - .
what Gadamer called “historical prej- . -~
udice” and what Ferrer calls media-
 tion, that is, those specific historical
fotms of consciousness and “bias” that _
- allow different human beings to-see

. sclences'is a ‘tragedy and, ultxmatciy,

' f.-.-dysfunctmnal cplstemologma! mave, "
. - On a2 bumeorous noté, 1 am reminded -

: here of semet}ung I witnessed in grad-

.- uate: school that ‘annoyed. me to no :
¥ end: Tt was a T-shirt-that bore the.cap-
... tion. “Harvard: The University *of
. .7 Chicago of the East” (I}l leave it to thy :
- readers to f;gure ott where I saw it}

- What ruffled me so was what Iwould - .
callits xdf:ological ciysfunctionahsm. in ..

- its very attempt to establish Chicago
over Harvard, it suggested in. fact the

exact- opposite, namely, that Harvard

" was thé_perceived: goid standard of.
- research umvcr31t1es - We'are In a very

similar position, T think; with phrases

like the “science of rellgmus experi- .-
- ence.” ' The-intentions ate no doubt
‘ good ones and the pay-offs real, but'.-._
- the'messageis, at best, a double, ifnot -,

o self- c{efeatmg, one. :
© hismuch better, Feirer suggesw

to recogmze that religious traditions-.
_ are more fruitfully approached. and. . .
- understood with a set of methods -

* . more attuned. to their interrial dynam-

sets of data but. “living hermencutm
. progesses.
. “Most artistic, social, and spiritual

", endeavofs ar¢ aimed nét so much at . .
. ,dcscnbmg human nature and the .
. world, but at engaging then i cre- -

" ative, part:cxpatory and tiansformative

wrays, and therefore have different -
goals, methods, and standards of valid- ©

ity,” In Gadamerian terms, truth in the
humanmes is not $o much a corre-

spondence with ahistorical facts but

“an evenz of self-dis ciosur_e' of Being,”

an oiitological hippening “in the locus ™ -

©tory

» In Ferrer's own wotds,

~ Ferrer’s words, ‘

"of fuman hxstoncal extstence '
", “Whichis not to say that they are_
only about the human. Indeed; central: .

. to Ferrer's hermeneutical turn in the:
transpersonal road is what hé calls the: .
"Mystery of Being and sornething he
“-calls “participatory events,” the latter
swhich he defines’as “em:ergences af'-,-':
tmrzspersonﬂl EJezrzg t}mt aan occnry rwt B
“only in thé locus of an individual, but
" Western: ‘mind; do not also see some: ©-
thing more and further? Clealy, they, .~ ..
“do not see everything, buit this doeS'

‘contexts . that’ ate

Being'is -Hteratly mterpreted into

_ 'bemg And, of course, the beer helps.

- Onég of the most powerful and pos-

very different tmths m the same set of

traditional . practices or texts. In-
medmtzon is trans-
- formed From being an obstacle into the .-
wvery means. ibat enable us to directly -
participate in the self-disclosure.of the

world” It is mdeed‘exccsswely odd

A mona_rchy_ {the
__through the “gréat chain' of Being”).
" that locates all real truth-inl the feudal

E why a modcrn writer’s pebspective s -
s0. often dismissed or even demonized - .

“relative” ot “Western” or_ what~ -

""cvcr, as if the curves and- shapcs of'our -
P _mental lenses cculd only distort and’ o .
- blind, Are not, lenses also’ carved tg: - -
. enghle: Slght to focus, magmfy, and’

* grant-new.vision?- Who is to, say. that
our. modem ‘perspectives;

unique -curves :and - shapes. of, the

not mean that they see nothing, .

Rﬂdzcalzzmg Jfbe

Recomtmafzon

faitly radical polifical implications. -
Within i, a pemnmallst hierarebical
“rule of the .One”

past (or, at the very least, in some pre- |

.. sent_hierarchical culture) has been -
supersedcd bya quite radical partici- *. -

patory democracy in “which the Real
reveals itself-not in the ‘Great Man,
Perfect Saint or ‘God-King. (or the .
Perennialist Scholar) but in. radical: -
relation and the ‘sacred. present.

_ Consequently, the religious life is not
. about returning. tosome golden age of -

scripture or metaphysmal absolite; it

_ is about co-creating new revelations in
- the present, always, of course, in criti- -
cal interaction- with the past. Such'a’ -
- ‘practice is dynamic, uncéstain, and yet -

hopeful—a tikbun-like theurgical hea[ B
ing of the werld and of God.
T will come to no reader’s sm:pﬂse_

_at this point in the essay that I find
- Fesrer’s project te be immensely pasi-

tive. I certainly have my reservations
and criticisms, but Ihey all boli déwn |
to “wanting more”™: that is, I would
only want to radicalize the participa-
tory - visien further by’ pushing it
beyond what I would call- its lingering

“moral perennialism, As I have argued

at some length clsewhere, it is 2 pecu-

" liar feature of the modern discourse on
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errers partxupamry wision a.nd ifs _:___1 e L
tuin from subjective © experience” © - - :
to processual “event” possesses some




: T mon morai ground than doctnnal or -
’ '_-:-,.metaphysmal agreement, -and ‘that .
' most traditions have calied for - Gf-

. t;anscendence : i
. centeredniess, ornarcissism.: Tis here":

. mysticism that even writers who reject ~

; an ontologu:al perenmahsm (“All true

" mystics.are experiencing the ‘Same - '

' "metaphysxcal truth”) often slip. back
" into an assumption, €ither implied or
. explicitly stated, that the mysueal tra- -

"+ ditions are somehow: essenﬂally moral :

 (“All true mysticismi. mikes human

Pt bemgs better people?). Ferrer rejects
. ontological perennialism (again, Bemg‘ ."'
'} is & dynamic, indeterminate power or
"L Mystery, not an objective ontolagical '.-._
“structure); - but he 5. ultimately o

“ adopts a very positive assessment- cf'
*."the traditions’ erhical status, suggest- ©-
' ving in. effect that the religions Have™

» been more, sticeessful in finding comn-

never faithfully or Fully endcted) a
of . dualistic

that I must betome suspicious,

“Though Fesrer himself is ‘refresh.. ”j

- inglyfree of this particular logic (it is -
"'feallj more of a :rh'etqric), itis quite

" -easy’-and quite commeonr in- the.
- transpersonal literature. fo’ argue for -

- . the essential moral nature of mystical
expérience by being very careful about’ -
. - whom. ope bestows the (quite modern):

" ridtle “mystic.” It.is an entirely circular -

argument,” of course: One simply =

“declares (because one believes) that .
mysnctsm ismoéril, then one hsts from' '

“literally tens of thousands (n-ulhcms?) o
. not.only by intolerant exclusivist and. .,
“absolutist téndencies, bue also by .
patnarchy, authontarlamsm dogma .

“'of possible- recorded cases-a: few,

" maybe 4 few dozen, exemplars viho
happen to fit one’s moral standards (or -

~ berter, whose historical description is

. sketchy énough to hide any-and all evi- -
dence that would frustrate those sean- |

dards)}, and voild, ‘orie has © proven”

that mysticism is indeed moral. Any
- -chansmatlc ﬁgurc or sairit that violates .

one’s norms—and there will always be. -

*_a very large, loudly screaming crowd

_here—one simply.labels “not reaﬂy a

- mystic” or conveniently ignores alto- -

gether. Put differently, it is the con-

' structed_categ_o;y of “mysticism” itself
that mutually constructs a “moral mys- -

. ticism,” not the historical evidence,
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-self-:

thch is always and everywhere:

unmeasurably mote ambivalent, -
-, Ferrer,

. common “Qcean of Emanczpatlon

that all the contemplauvc tzaditions -
.y '-‘approach from their différent ontolog: .
ical shoreés. Happily, there is also much,
to cotinter: this mezal perenmahsm He-
proposes, fot; exampie as a basic crite-
“tion by which we should judge the tra-: g
dmons the moral ability to transcend -

cgoic subjectivity and narcissistic pre”
occupétion with the selffcr the sake of
a'larger participation with the Mystery ™
.. of Bein, the world; arid-other buman .
" beings., ‘Moréover,.and. perhaps mast’.

unporrantly, he proposes a second cru-

 cial criterion; by which we might evalu- -
ate the mystical forms of the past, -

somethmg he calls the dissociation

test. With this latter criterjon, Férrer -
“argues that, we must realize that our
. -goal can never be simply the recovery -
or reproduction- of some past sense of .
the sacred, for “wre cannot ignore that - S
" subtly or brutally denied their individ.

ual cuItures, bodies, and’ daepest LT
. desires, not to mention- their very lives,

most religious traditions are still beset

"tism, conse:rvansm, transcendenmiism
- "body-dénial, sexual. tepressxon and
- hierarchical institutions.

past have too often functioned as elab-

orate and sacralized techmquf:s for '

* dissociating consciousness.

Oncs again, [ thl.nk thxs is exactly
where we'need to be, with a privileging
of the ethical over the mystical and an
insistence on human wholeness as

- human holiness. I would only want to-

further radicalize Ferrer’s vision by

underscoring how hermeneutical it is,

as is -evident in- such .
- oments. as his thought cxperunent'_-,_
*: with the Theravada retreat, sees right .
through inost of this, He knows-per- -
- fectly wel.that. perenmahsm simply- -
. does mot correspond to the' h:stoncal
* data, What he'does not pethaps see so
clearly js that 2. moral perennialism - -
. 'sneaks through the back ‘door of his
own conclusmns Thus, whcreas he -
rtghtly rejects, all taIk of 4 “commion |
-‘core,” he can nevertheless speak of 2

7 Pat s;mply, .
the comemplatwe traditions of the .

i —'that is, haw it funcuons asa A creative 1 re-

. . visioning and reformmg -of the- ‘past F
 instead of as a simple réproduiction of e
-‘or fundamentahst fantasy about some

nornexistent golden age: Put dlfferently,

in my view; thereis no shared Ocean of L

Ema;zczpatzom i thé /mto:j: of religions. .
Indeed, from many of ourown médetn -

 peispectives, the waters of the-pastaze - -
barely potable, as what maost of the .. °
.- contemplative. tmdltmns have meant -
"by "emancipation” or salvatmn is’

not at all what we Would hke to nnpiy‘ )

. by those térms-today. It is, aftret all, B

frightfully easy to be emanmpated from,

. “the wotld” or to-become one with a. -
deity or ontoioglcal absolute and leave - | -

. all the wotld’s grossly unjust “social RO
'.A‘_stmctures anci practices (facisi; gén- . =7

der injustice, homophobla, religious
blgotry, colonialism, caste, class divi-

" slon, awxronmenﬁal degradauon ete. }.._ .

comfertably in place, . - . . :
Metaphysxcaﬂy speaking, how éxactly

is one to work for human. r;ghts or'the -

integrity of hxstoncalmdwiduals when

one believes that md1v1duals are Etm~ '
_ damenta]ly parts of a.greatér Whole or,
more radlcally, do notin fact existin . -
" any independént. fasinon? Momsm or
- nondualism (call it what you like) -
_ might be comvineing ontology, but it’s
. often a disastrous political philosophy.
" Not that \Westem monetheism is nec. -~
. essarily dny better. God ‘only knows.

how many huinan beings have- bef:n :

“for the cne God.” Once again; one-

" pess can be a terrible thing. -
Certainly we can and should work

toward a moral mysticism or spmtuai -

ity of resistance today, but we can do

this successfully only after we realize
that this is our present participatory
task, not some accomphshment we.can

" find in our pasts. It is here; in what we -

might call the future of the past that

find Ferrer’ s participatory vision to be
_of immense value and real hope.
. Perhaps this is because i iis also only in.

this same future of the past that L can’

- bear to live at ¢ a.ll anymote. ~a




